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A tense, dialectical relationship between feliglon in essence and re-
ligion in maniestation® s at the core of the Jewish religions conscious-
ness—its legal configuration aed its historical experience. E%MM
indispensable _manifestation eand prescribed chncretization. of an under-
Tﬁfgg and overnding gpirtual essence, 2 volatile, magnefic and incom-
pressible religious foree designated 2z Jndaism. The tension flows from
the painful =wareness that manifestation apd essence sometimes drift
3 Trow the S0Dof ToCORTERL WMl 4 GarcLully-eomstrucled, Fnely-
chiceled mormative syStem cauuet regulacly reflect, refract, ar encrgize
intedior, Auid spiriteal forces and motives. Yet, if the system is to remain
vibant, it must® IE helekah is s mesns for the actvaiization and cele-
bration of ethical morms, historiesi experiences, end theological postu-
lates, then external conformity must be nurtered by internal sensibility and
spirituality, This concordia discordantium*—prophecy and [aw, charisma
and institution, mood and medium, image’ and reality, normative action
and individual perception, objective determinacy and subjective gostasy—
is the true essence of halaksh and its ultimate consummation, but this
harmonious. ‘momally-foctifying alationship. betwesn law. and, cxpsrience.
{a not alweys attainsble, Hence, in short, the dtanic Heraclitean struggle
rather than the piacid Hegelian synthesis is the fistoric and coneeptual
focus of this story.t When the_spirituzlizing spoculative quest, in phil-
osophic, mystical or pietistic terms,” ig overshadowed, then the incidence
of atrophied patterns of behavior sets off attempts to restore the ideal
equilibrium: to see that action is reBective and deliberate, that the re-
ligious performance is both an sxpression of as well a3 stimulus to'ex-
perience, decp and rich, full and fresh.? -

A

On ome hand, Judaism is halakocentric. Indeed, the halakocentric ne-
ture of Judaism and of Jewish history is probably the axial concept for
purposes of thoughtful Jewish Ristoziography and the governing proposi-
‘tign for bistoriosophical apalyses. This is, moreover, practically the con-
grosts omninm—of the protagenists of the system, its inveterate enemies,
newly-fored antegonists, and allegedly detached observers. Whatever
_the concomitant value judements—pasitive o negative, apprecialive of
derisive, ofien reflected in the choice of terminology, Le. legelism, par-
ficuladsm, fomiem, schvism, pregmatizm, formalish, ritaalism, Talmud-
lsm-—there is agreement that what 1 prefer to call halakocentricity is the
hallmark of Bistoric Judeism, -

A Tajor_corollary of tis halakoceatricity i the repeated: demgand for
and Frequent achiovemest of a nearly ezciusive emphagis an Talmud
sy — 7 curdealum orientsd towards religious practice and hence
weighted with Taimud, Talmud, snd more Talmud. Study is the hand-

——————————

TThe other siae of the [edger tefls a tale of 'a%ggehsns_inn and_aniety—

\est The halgkic snlerprse become extarpaliess and fmpoverished, lost. that
fine- precision instrument with its most delicate mechanism cease to func-
ton effectively, We hear resoinding calls for vigilance to assure that the
halakic system femain rooted in and relafed to Spiritialiy, to KRawiedgs
of God obtained firough study and experience—through batk ar either
of them. The spirjtusl concers, with its eye on the balance between £8~
sence and manifestation, will therefore trigger p sustalned endency to

censure halakic intellectualistn and to downgrade Talmudism which
Trowds Sensibility end spontaneity out of the pichuze or ¢ven ranks &

farfetched, impracticable legal speculatjon higher than 2 theolegical or
ethicel inquiry. R. Bzhya iba Pakuds, whose iHovot ha-Levavor had such
4 remarkable resonance duectly and indirectly in later Jewisk history,
captares the flavor of much of this spititualist snxiefy and eriticism.*

And if any one of thern s maved to devote himself to the study of the
Torzh, his mative s ta be called 2 scholar by the masses and ta gain 2 name
among the great. And thua he turns aside from the way of thg Tarah te
that whick will peither secure for him any special moral excelleace, nor
fres him from spiritel stembling, and for jpnorance of which he would
oot he punished, while he omits to investigate the root-principlea and

_ fundamentsl precepta of his religion, which he should not have ignored nor
neglected, and without the imowledge and practice of which, no precept
can be properly fulfilled.

A learned Rabbi, on being consulted congerning o strange case in the '
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Law is dry and its details are burdensome only if its observanee lacks
vital commitment, but if all acdons of a peTson are infused with the
radical awareness that he is acting in the presence of God, then every
detail beeomes meaningful and relevant. Such &n awarenes. rules out
routine, mechanical actions; everything must be conscious and purposive
in a God-oriented universe, where every step of man is directed towards
God, Halachah, like nature, abhors a vacuum; it recognizes no- twilight
zone of neutrality or futlity® It is aflinclusive. Consequently, every
action—even tying one’s shocs**—can be and is invested with symbolic
meaning. Nothing is accidental, behavioral, purely biclogical. Even
unaveidable Toutine is made less pedfunciory. The opening paragraph
of the Shulhan ‘druh is thus a dear and rescunding declaration con-

_cerning the workings and the searchings of the spirit. Its tone should

reverberate throughout all the subsequent laws znd regulations. I
provides—as does also paragraph 231, which urges man to s to it that
el! his deeds be “for the sake of heaven"—an implidt rationale for the
entire Halachah, but it is a rationale that muse be kept alive by the
individual. It cannot be passively taken for granted; it must be passion:
ately pursued. .

What I am saying, in other words, is that to a certain extent the
Shulhan ‘Aruk and Halachah are coterminous and that the. “problem”
of the Shulfan “Aruk is precisely the “problem” of Halachah as a whole.
Halachah itself is a tense, vibrant, dialectical system which tegularly
jnsists Upon normativencss in action and inwardness in feeling and
thought#! It undertook to give concreis and continuous expression to
theological ideals, ethical norms, ecstatic moods, and historical concepts
buit never superseded or eliminated these ideals and concepts. Halachah
itself is, therefore, a coincidence of opposites: prophecy and law,
charisma and institution, mood and medium, image and reality, the
thought of eternity and the life of temporality. Halachah itself, there-
fore, in its own behalf, demands the coordination of inner meaning and
exrernal observance—and it is most difficult to comply with such a de-
mpnd and sustain such a delicate, highly sensitized synthesis.t?
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The Hasid, who in his outward bebavior submits to the estab-

lished law in all its rigour, at bottom denies its absolute validity for
himsell. It is a little paradoxical when Eleazar of Worms, at the
outset of his Sefer Rokeak, in which he gives an outline of the
religious law, makes an actempt to codify the Hasidic ideal in Hala-
khic terms.® It is a remarkable Fact that both Maimonides and his
younger contemporary, Eleazar, preface their codifications of the law
by attempts 10 extend the Halakhah to matters which, stricily speak- -
ing, liec beyond its province: in the case of Maimamides, 2 philo-
sophic and cosmologic preface in which the ideas of Axistotelian
enlightenment are introduced as elements of the Halakhah; in the
case -of Eleazar, a chapter devoted to the entirely unintellectual
principles of Hasiduth. The coincidence is hardly fortuitous and
throws an interesting light on the significance of the various reli-
gious trends in Judaiso; nor is it fortuitoifs that in both cases the
attempts failed: The Halakhah was never organically linked with
the quasi-Halakbah which preceded it.



A dihon A7 (1a718):77
A Tribuie to the Rebbitzen of Talne

pass on?.I admit that I am not able to deﬁ.nc pre‘cis_el;f ; the mias-
saretic role of the Jewish mather. Only by circumscription 1 haps.
to be able to explain it. Permit me to draw upon my own ex-
petienves. 1 used to have long_conversations with oy mother.
Tn Tact, &t was 2 monologue rather than a diajogue. She talked
and T “happened” to overhear. What did she taik‘about? T must
.use an halakhic term in order to answer this question: she talked
me-inyana_de-yoma, I used to watch her artanging the house
1 honor of a holiday, [ used to see her recite prayers; I usgd
to watch her recite the sidra every Friday night and X ostill
remember the nostalgic tune. I learned from bﬁ:ﬂﬁ%ﬂ‘
Most of all I learned that Judaism expresses el nq_t_.___gg_l_}g
" in Tormal compliance with the law DUt also g 2 living expertenee,
She tanght me that there is a flavor, a scent and Wﬁ&mt
mitzvot. T learned from her thE most important thing e =
to feel the presence of the Almighty and the gentle pressure of

e

His hand restiog upor my frail shoulders, Without her teachings,
“which quite, often were transmitied t me in silence, T would have
grown up a soulless being, dry and_insensitive. «

The laws of Shabbat, for instance, were passed on to me by
my father; they are a part of mussar avikha. The Shabbat as a
living entity, as a queen, was revealed to me by my mother; it is
a part of rorat imekha. The fathers knew much about the Shab-
bat; the mothers lived the Shabbat, experienced her presence, and

erceived her beauty and splendor.
i The fathers ta-ug%,lt generations how to observe the Shatbal;
mothers taught generations how to greet the Shabbat and how
to enjoy her twenty-four hour presence. "
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THE “"COMMON-SENSE” REBELLION

reodified according to changing times or even according to the

individual tempéeraments of different people, There is, to him,
ao inherent redemptive power in the mitzvak beyond its thera-
peutic -effects, its capacity to evoke a subjective expérience.

Korah argued, using the mitzvah of iziizit as an illustration
of his point of view, that the blue thread of the rzitzit was
meant to make us think of distant horizons, of infinity, and of
the mysterons link between the blue sea and the blue sky.?
The mezuzah, he argued, is intended 1o increase our awareness -
of God and to invoke His protection over our homes. Why,
then, is it pecessary to limit this symbolism to ope thread or
to the doorpost? Why not extend it to the whole garment and
to the entire house? If blue, in the case of reifzit, is able to
cvoke feelings of Godliness, then total blueness of the garment
should cerlainly be able to do s0. The same reasoning applies
to the mezuzah. The mifzvah is thus reduced to the level of
an imspirational means, and not an end in itself. From the
standpeint of religious subjectivism and common sense, Korah's
arpument secms quite cogent.

To response 1o Korah, we feel it .necessary to reaffinp the
traditional Jewish position that there are two levels in religious
obseivance, the objective guier mifzvah and the subjective inner
experience that accompanies E. Both the deed and the feeling
constitute the total religious experience; the former without the
lalter is an incomplete act, an imperfect gesture. We can easily
demonstrate that the Halakhah values both. In the observance
of keri'ar Shema, of tefillah, of avelut, of simhat ¥Yom Tov, we
recite fixed and standardized texts and we perform precise
ritual acts. Yet, the real consummation, the kiyyurn, is realized
in the expencoce, belev. The objective Halakhoh recognizes the
eriotional response as an essential part of the religious ex-
perience.

However, we do not regard the qualitative and subjective ex-
perience as primary. Rather, the objeclive act of performing
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less'and universal enterprise. It links him with a heroic past
and 2 glorious futare. His Jewish solidarity is expressed i ful-
filling a common destiny, not merely in suffering a common fate.

To the usnal division of writzvet into physical and spiritual
dutics, e.g., eating marzab and fearing God respectively-—R. Solo-
veirchil has added a third category whose significance he has
particntarly underscored. This inclodes mitzwot in which an
inner and outer moment are both directly involved, He has dis-
tingwshed, for nstance, between the ritals of eating matzah and

of mourning. With respect to the former, its spirirual ends are -

attained ourside the framework of the mirzvab uself. The com-
mand is simply to ear matzab, and it is fulfilled by the physical
act, All other resuls are ancillary. For example: a doctor tells
me to exercise i erder to lose weight, But to lose weight aod ta
exercise are cwo very different things, and if T exercise, I have
obeyed the doctor’s order, though I lose nary an ounce. As long
as I consciously eat murash, I have obeyed the divine command
~—in itself significant. With respect to the ritual of mourning,
however, the situation s different. Here, the acmal command is
to undergo an emotional experience and the ritual is merely a
concomitant procedure, The latter is the act required by the
witzoab and a2 means £ and symbol of its fulfillment, but the
fulfiliment itself is purely internal. Though the mourner should
observe the mroal In its minutest detail, if there 15 no emotional
participation he has not observed the mitzvab at all

Prayer and Repentance

Tthros R. Soloveitchik has emphasized an essentially experien-
tial and practical approach to the mitzves. Worling from the
foundations of Halakhic scholarship, he has been able to apply
this concept to 2 number of commandments, above all, to those
most crucial of religions dutes—prayer and repentsnce. Hala-
kbically, bath require outward manifestation. Yer, R. Soloveit-
chik has shown that the essential Halakbic fulfillment is wholly
internal. Prayer consists of an inner religious experience—of a
sense of crisis, a feeling of dependence, a yearning for com-
munion with God. Repentance, likewise, is fulfilled internally
and the human element, which the Halokbah has emphasized, R.
Soloveitchik sees as deriving its motivadng force from man’s

296 «- GREAT JEWISH THINKERS

creative spirit. To him, repencance represenrs the supreme ex-
ample of man's redeeming, sanctifying, and even creative powers
which are roated ia the inner personality. Here, as elsewhere,
conduct is important as an expression of the religions chiaraccer
and as the means to its formaton. .

The essence of Judaism lies in prayer and repentance, in Solo-
veitchik's view and in recent years he has placed increasing em-
phasis on the emotonal element in Judaism. Hle has done this
referring hoth to fact and value, holding that it # important and
that it oughr to be important. Tn the first place, and here both
Hasidic and contemporary influences are cleady discernible, at
the profoundest depths of his personality, man is not the orderly,
rational being he imagines. He is subject to powerful emotional
stresses; he is ravaged by inner conflice and crisis. Filled with a
tragic awareness of his own weakness, he is overwhelmed by the
mystery of divinity which simoltaneously attracts and repels
him, and is resentful of his own impotence. Conversely, he is ani-
mated by the most naive faith. In the inner sanctum of his per-
sonality, man is reduced to child-like innocence. Stripped of his
rebellious armor, he is suffused wich religious love and his sensc
of wealmess translares itself into a feeling of dependence which
draws him ever closer to the sole source of absolute strength and
solace. It is at this fundamental level, and through the dialecue
interplay of these emotions that Soloveitchik sees religious life
at its most intense. And again, he holds not only that it # so,
bur that it shew/d be so. Only by admiring his childish inno-
cence can man open his heart to God. .

R. Soloveirchik's emphasis upon religions experience i re-
flected m some recent writings dealing with the relarion of intel-
lect and emotion. They must be interanimare; there is no false
opposidon between thought and experience. “The study of
Halakbab,” he wrote last year, “bears two aspects. It begins as
the cognition of an idea, and it concludes as the expedence of a
presence.”” The faith of the Torah scholar is itself “sustaimed by
the truth he discovers.” At z deeper level, his cognition of Haia-
kbah leads him beyond intellect to an “existential conscionsness
into ‘which it merges.” At this level, Halakhbic ideas are no longer
abstract concepts, but Jiving realines, not merely perecived, but
experienced. He confronts Halakbic sitmations not as a clear,
confident thinker, bur as 2 pulsating, vibrant soul and reacts to
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sive. God lays unrestricted claim not to a part but to the whole
Mﬂm@y. Existence in fole, in its external and
inward manifestations, is consecrated to God. Aaron belonged
to no one, not even to himself, but to God. Thereforz he \g;vas
not even fre.el to pive himse)f over to the grief precipitated b
the loss of his two sons; he had no private world of his ,
Lven the heart of Aaron was divine property. o
What an.s ali this mean in psychological terms? God wanted
Aaron to dssow.n the strongest emotion in man — the love for
child. Is it possible? As far as modern man is concerned I wo lg
not dare answer, With respect to Biblical man we read E
Anron acted in aceord with the divine instruction: et

e 2Dy,

— "And they did so, accordi y

y X ing to Moses’ word."™* Azron with-
d;cw from himself; h:s yvuhdrew from being a father. This kind
of movement of re§01l 1s tantamount to self-denial. Such action
is certainly cathartic, because it is certainly heroic: as such it
is Far more exalted than the aesthetic Aris !
which Fudaism did not accept.
su]II‘]Ircl)’to ];):;yb/’\gocl;,_ but the entire covenantal community, was

¥ God into His serviee. Once m rrvi
of God, be 1 as Mg mo viee. nan enters the service
f -priest, be it a5 an ordinary h
his commitment is tal; it i Y san person.
i not partial; it is total, He i j
divine call for totaj j ith e the Ol

ner withdrawal. Here the H i
¥ 1 . alacha inter-

venes frequertly in the mostinfimate and
v q y intimate ; rsonal phases of our
tves and makes demands upen us which often impress the un-

initiated as overly rigid and formal.
Let us take an example. We all know the law that a festival

< N Sl
l;&';]}):cndse g:: trgc:)u;mn for onc of th'e seven intimate relatives.
Tholidayswas Lo s;r‘vc the shiva period a short time before the
e s & red in the commencement of the latter cancels
B cc;nsistsu;EnOt forget that  pyoan {mourning) in Ha-
o ce,mmony I isn;:mre than the performance of external ritual
of Bince . I ar morg lhan_that. It is an inner experience
espair, of complete existential failure, of the absurd-

iy g 5 a p man
g ls]y cren (8]
ty of hﬁlll It i r €X ence which ver thllns ’

totelian catharsis,
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| ( f‘i—ls’) Catharsis
which shatters his faith and exposes his I-awarcness as a de-
tusion. Similarly, the precept of w*n nnow (to rejoice on &
holiday) includes, not only ceremonial actions, but a genuinc
experience of joy, as well. When the Torah-decreed 7ama nnewn,
“and thou shalt rejoice in thy feast,™? it referred, not to merry-
making and ecmtertaining, to artificial gaiety or some sort of
shallow hilarity, but to an all-penetrating depth-experience of
spiritual joy, serenity and peace of mind deriving from faith and
the awareness of God's presence. Now let us visualize the follow-
ing concrete situation. The mourner, who has buried a beloved
wife or mother, returns home from the graveyard where he has
left part of himself, where he has witnessed the mockery of
haman existence. He is in a mood to question the validity of our
entire axiological universe. The house is empty, dreary, every
piece of furniture reminds the mourner of the beloved person
he has buried. Every commer is full of memories. Yet the Ha-
lacha addresses itself to the lonely mourner, whispering to him:
“Rise from your mourning; cast the ashes from your head; change
your ciothes; light the festive candles; recite over a cup of wine
the Kiddush extolling the Lord for giving us festivals of gladness
and sacred seasons of joy; pronounce the blessing of 1vniw:
“Blessed art Thou . . . whe has kept us in life and has preserved
us and has enabled us to reach this season’; join the jubilating
community and celebrate the holiday as if nothing had trans-
pired, as if the beloved person over whose death you grieve were
with you.” The Halacha, which at times can be very tender,
understanding and accommodating, may, on other ogcasions,
act like a disciplinarian_demanding obedience. The Halacha
sugpests to man, broken in body and spirit, carrying the burden
of an absurd existence, that he change his mood, that he cast off
his grief and choasc joy. Let us repeat the question: Is such a
metamorphosis of the state of mind of an individual possible?
Can one make the leap from uiler bleak desolation and hope-
lessness into joyous trust? Can one replace the experience of
monstrosity with the fecling of highest meaningfulness? | have no

right to.judge. However, 1 know of peop le who _attempted
to perform this greatest of all miracles. : )

I6. Denteronomy 16:14.
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s> Kibbud u-Mora:
The Honor and
Fear of Parents

Outward Action and Inward Experience

here are few Biblical norms that regulate the obligations of

children toward their parents. One nerm was disclosed to us
by God in the Decalogue, the other is contained in Leviticus. We
are commanded in kibbud and mora, to honer and to fear our
parents. In the Decalogue we come acrass the precept of kzbér:_ti
*Henor your father and your mother as the Lord your God has
eommanded you, that your days may be long and that it may ge
well with you upon the land which the Lord your God gives you’
(Deut. 5:16; see alzo Ex. 20:12). The precept of moru finds
expression in Leviticus {19:3% “You shall fear every man his
mother and his father” The precepts of hoporing snd fearing
were enumerated among the 613 mitzvol a8 two, separate com-

SPRRT MR mBYY o RodT.
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- mandments, since they are related to two different acts.

ward action and inward experience. Under the aspect of out-
ward action, the Halakhah developed a nermative science and a
technigque of good conduct on the part of the child towards his ar
her parents. This normative and technical discipline introduces

fixed, statutory : standards of gggﬁ behavior with which the son

or daughter must comply. The realization of the norm coneern-
ing external action is attained with the formal correspondence
of one’s actions to the formal halakhic criteria. If the action is
legalistically correct, the norms of kibbud u-mora are consid-
ered to be fulfilled. The Halakhah, when viewed from this angle,
does not demand the intrinsically good deed, a deed which
expresses good will, an inner commitment, an emotional attach-
ment or relatedness. Outward action which is just incidentally
good has been sanctioned by the Halakhab, notwithstanding
the “neutral” motivation responsible for this particular behav-
iox The right or good deed may be the consequence of a morally
irrelevant decision conditioned by circumstances lying cutside
the ethos, and yet still sustain halakhic significance and warth.

Under the aspect of inward experience, kibbud u-moro are
raised from the level of technigue - techrical discipline — to
that of an experience. A novel element is injected into the per-

e 0 - . . . -
formance — the motivation, the causative inner situstion of

man, the all-pervading mood. The deed hecomes the agency

" through which experience speaks, the objectified intimate feel-

ing which reveals the very recesses of perzsonsl existence. The
good will becomes externalized, noble desire presses into action,
and the organs of acting are inspired by restlessness. The tense
muscle is then an experience concretized, the feverish move-
ments of the hand are a thought turned into nerve tissue, and
the whole of external man - an ecstatic soul made visible. The
deed in such a stage consists ot juot of acting but of acting o,

Something deep-seate_dl,'hidden in the inaccessible recesses of

‘t_h"e humsn personaljty. The pe‘ulat mitzuah, the mitzvah per-




formance, becomes a dramatic gesture, a soliloquy — or rather
a collogquy —ielting a marvelous tale of the boundless existen-
{a! distances and unexplored spaces of man, his dilemma, con-
tradiction and self-redemption.
At the level of kibbud, action becomes then the agency through
which the inner commitment of child to parent speaks, and thus
- formual relationship turns inte wtimate relatedness, mechanical
distanee inte spiritual closeness, and the separateness of two per-
sonae is supplanted by an existential union. Wise action toward
ore's parents becomes sincere and meaningful action.

Outer and Inner
as Independent Fulfillments

We must state that these two aspecis, the outer and inner,
are mot interdependent. One may act wisely toward one's par-
ents — so that, from the viewpoint of kidbud u-more tech-
nigues, the behavior ig irreproachable and meets =11 standards
of decency and propriety — while he personally remaings emo-
tionally indifferent and completely uninvolved in the very
acticn which takes place. The child is rich and generous and
showers his parents with gifts and favors. Materially they lack
nothing ginee the child attends to all their physical needs. Yet
he does not love them nor does he feel attached to them. His
relationship, if we may speak of it, is one of cold civility and
courtesy — the precept associated with external action is ful-
filled, while the experience of kibbud is lacking. This unim-
peachable behavior is a result of good breeding, excellent man-
ners, and natural politeness. If I may use idiographic terma,* I
world say that his “good eonduct” is due to a “habit of mind” and
not to conviction. He himzelf may be wary of all feeling of rev-
grence, averse to all doctrines glorifying parents and contemp-
‘tuous of all emotions of loyalty, love, devotion, and so forth.

* Terms referring to the separata snd distinetive features of the individusl personality
—eds. :
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On the other hand, let us take the case of a person who
loves his parents and feels committed to them, but has not been
turnished by Providence with the proper material means to pro-
vide them with food and shelter. He is poor, a day laborer who
barely earns a meager livelihood and is unable to support his
father and mother and spend time with them. The external
aspect of kibbud is nob realized by him, even though this omis-
sion is due to unfriendly cirenmstances which are beyound one's
control. Yet, as to the experiential component, ke certainly devel-
oped the proper approach to his parents, one of love and respect.

There ars also many who, in spite of the fact that their hearts
overflow with love and tenderness for their parents, catmot act
out their feelings, Various psychological blocks and inhibitions
prevent them from expressing their inward life in cutward sym-
bols of action. They are handicapped by a sense of shyness; they
ars embarrassed by the arrogant intrusion of the outside upan
their privacy. They simply refuse to open up their inner world
and let action spotlight their most intimate experiences. They
remain impersonal and therefore allegedly ecld, vialating the
technical principle of kibbud. Others, eager to manifest their
inner experiences, f5il to do s0 becanse they lack a sense of coor-
dination between the emotion and expression,. intention, and
deed, thought and_‘gmmmaﬁcal"“fqm_"aﬁgg. They are hamperad
by a certain clumsiness in demonstraﬁ;l_g their inner world, and
hence quite frequently they do or say just the oppesite of what
they intended to expreas through word or action.

The same is true of mora. One may be a coarse person and not
be able to observe the halakhic etiguette which is binding upon
the child. One's languapge is vulgar, he is uncouth in guise and
gesture, his manners are oncultivated. He lacks the ability to
control his anger. It is self-evident that from time to time he may
commit an infraction of the norm of mora by uttering the wrong
word or giving his parents an ugly look. Yet, in spite of the fact
that he is unrefined and rmde, in spite of his awlcward exterior,
his heart might be tender and kind, might inwardly experience




